
Confessing the Resurrection of Christ 
Acts 9:1-19a 

 
Today is the third Sunday of Easter. We find ourselves hearing, and 
participating in resurrection stories. From the resurrection of Jesus on 
Easter Sunday, through to the resurrection stories shared by Peter 
Rempel last Sunday, our worship, these past few weeks, has been 
focused solely on the resurrection stories encountered in scripture, and 
in our lives. We are wrestling with stories that are central to who we 
claim to be as followers of Christ. We are being encouraged to consider 
for ourselves what stories of the resurrection are we telling and why? 
What are we saying about ourselves as we strive to be a people 
confessing the resurrection of Christ? 
 
Now, it would be all too obvious, to say that the manners in which people 
tell these stories differ. But I was struck by these differences in a new 
way last year as I spent the Easter season in Bosnia and Herzegovina, 
and Croatia. How the resurrection of Christ was presented to me, this 
time last year, was profoundly different from what I am accustomed to. 
For the first time in my life, I was visiting countries heavily influenced by 
Roman Catholicism, Serbian Orthodoxy, and Islam. This fact meant I 
was coming across new and different forms of Resurrection stories. 
They could be found and seen all over the place. Whether it was taking 
in the various icons depicting the resurrected Christ in the Old Orthodox 
Church of Sarajevo, or biking around the different field churches in Istria 
dedicated to various early Christian martyrs (some of whom have their 
own resurrection stories), it was not hard to come across different 
representations of the resurrection in this region. The stories were there, 
and they were stories I new. But they were almost always presented and 
performed in unfamiliar ways. 



 
 
This hit me most while in Rovinj, a small fishing town in north western 
Croatia. Here, I was able to attend services at the Church of St. 
Euphemia in downtown Rovinj. Located on the top of hill in the centre of 
town, this Catholic church was dedicated to St. Euphemia, the patron 
saint of the town, and could be seen from a great distance.  
 
Euphemia was a young girl from Chalcedon who was one of many 
Christians persecuted and killed by Diocletian in year 303. At 15 she was 
arrested by Diocletian’s soldiers. After refusing to renounce her faith she 
was tortured at length first on the wheel and then in a lions den.  
 

 



Miraculously, in both these instances she seemed unable to die. She 
survived the wheel, and the lions refused to eat her. Finally, after publicly 
declaring her loyalty to Christ, a female lion came over, punctured her 
arm gently and she died. 
 

 
 
After her death her body was placed in a tomb near Chalcedon. And this 
is when the resurrection stories begin. Towards the end the Fourth 
Ecumenical Council in Chalcedon in 451, two confessions were placed 
in the arms of St. Euphemia in her tomb. After three days, her tomb was 
reopened and what became known as The Chalcedonian Creed was 
found in her right hand. According to numerous witnesses, St. Euphemia 
lifted up this creed with her hand as if she were alive.  
 

200 years later, while being transferred 
to the city of Constantinople, 
Euphemia’s sarcophagus was thrown 
into the sea and remained missing for 
another 200 years. On July 13, 800, 
Rovinj was hit by a huge storm and 
Euphemia’s sarcophagus landed on 
the shores of the town. It seemed 
impossible to move the sarcophagus 
from the shores as many people 
attempted, but could not get it to 



budge. As the story goes, St. Euphemia then appeared to a local boy, 
who, along with his two small cows were able to haul it up the hill to the 
church.  
 
I don’t know what to make of these stories. My first temptation is to laugh 
at the ridiculousness. I simply cannot believe with my modern mind that 
a woman like this would suffer but then survive the wheel, a den of lions, 
and then appear resurrected twice. This simply doesn’t add up. But, 
when visiting this church and town, it becomes even more clear, that 
such concern is simply beside the point. These are stories which have 
radically shaped the church and the community in this region. Their most 
prominent building is dedicated to her. Many women have her name. 
Artwork retelling this story is found everywhere. Her sarcophagus 
remains protected and venerated in the church. These stories have 
radically shaped what it means to be in this place. 
 
And so, the question we must ask is not, how can we prove these things 
happened. Rather, what are the people of Rovinj attempting to say about 
themselves by appealing so strongly to this story. Who are they claiming 
to be by celebrating and commemorating the life of St. Euphemia in this 
way? 
 
For myself, what these engagements have taught me is that I find it 
difficult to know what to do with the resurrection. What does it mean to 
confess our faith in the resurrection of Christ? And how does this 
confession impact our way of life today? These are questions I am at 
times more willing to simply ignore, then answer in any real kind of way. 
There are times where I would much rather reject this confession then 
allow it to take root in my life. 
 
The problem though, is that confessing our faith in the resurrection of 
Christ is a central aspect of what it means to be Christian. It is the event 
which grants our faith content and shape. New Testament scholar Dale 
Martin puts it well when he says “The fact of Jesus of Nazareth was 
nothing truly exceptional. There were many such prophets and teachers, 



even healers and miracle workers, in the world at the time. The fact that 
Jesus was executed was nothing exceptional. Anyone should have seen 
that coming. But then someone, we don’t know who, saw him later alive. 
That shock was the beginning of Christianity.” That shock was the 
beginning of Christianity. Christianity is, because of the resurrection. The 
difficulty we now face, is what to make of this shock. 
 
Fortunately, our New Testament texts contains numerous examples of 
people struggling to make sense of the resurrection. Even our story for 
today, the conversion of Paul on the road to Damascus, can be seen 
interpreted and wrestled with in three different ways in the New 
Testament. Even our earliest Christian writers appeared to have 
struggled with what to make of this shock.  
 
First we have the story read today, likely the most familiar one, as told 
directly by the writer of Acts. It’s a narration that places emphasis on the 
vision of Jesus presented to Saul, and the faithful response by Ananias. 
Later in Acts 22:1-21 the writer of Acts depicts Paul speaking to the 
council in Jerusalem, where he uses the encounter with the risen Jesus 
to demonstrate both his dedication to his Jewish heritage, and how his 
ministry to the gentiles has been commissioned by Jesus himself. He 
appeals to his encounter with the risen Christ to legitimize his own 
ministry. In Acts 26:1-23, the writer again places Paul in a situation 
where he appeals to his encounter with the risen Jesus in a unique way. 
This time he is speaking before Agrippa, and uses the story of his 
conversion to prove how his loyalty to Christ has risen out of his 
commitment to the Jewish traditions. Here his desire to prove the worth 
of his ministry to the Gentiles takes a back seat. It’s all about 
emphasizing his Jewishness. 
 
But the most substantially different telling of Paul’s encounter with the 
risen Christ is Paul’s own account found in 1 Corinthians 15. Here Paul 
uses this story to prove his Apostleship. But it’s interesting to see just 
how differently he speaks of his encounter with Christ here. Whereas in 
all three accounts in Acts, Paul sees a light, and hears voice, in this 



letter Paul emphasises that Jesus appeared to him in the same way as 
he appeared to the Apostles. In other words, it was not merely a voice 
and a light. It was a physical encounter with the resurrected body of 
Christ, just as it was for the Twelve. Again, Paul confesses the 
resurrection of Christ to make a specific point about who he is in relation 
to those around him.  

 
Now it would be wrong of us to see these differences and then attempt 
to determine which is the most historically accurate. Which account 
brings us closest what actually happened on the road to Damascus. I 
say it’s wrong, as such a response would remain ignorant to what 
actually going on in these texts. These aren’t four accounts of which we 
are to choose the most preferable, and historically accurate option. The 
truth of these texts lies in their ability to show how people use the 
resurrection to make specific claims about who they are in relation to the 
world around them. The stories necessarily differ, as the contexts in 
which they are told also differ. I witnessed this in Rovinj, and we see it 
again here in these texts. In each of these instances we encounter 
people creatively imagining the ways in which the confession ‘Christ is 
Risen’ marks our place in the world. 
 
And so, as we gather here on the third Sunday of Easter, this becomes 
our task. We are called to creatively imagine how confessing the 
Resurrection of Christ marks our place in the world. What are we at 
Charleswood attempting to say about ourselves as we proclaim Christ 
risen? How is our confession “Christ is Risen” taking root in our lives? 
 
Here it is helpful to turn to the example of Ananias for some help. 
Typically, when reading Acts 9:1-19, our attention is immediately drawn 
to the conversion of Saul. And in a way, this makes sense. Here we find 
the beginnings of a ministry led by Paul whose impact on our lives 
cannot be overstated. Without the conversion of Paul on the road to 
Damascus, the New Testament writings would look radically different. 
 



That said, in many ways, it’s actually Ananias whom we can find more 
affinity with in this passage. For while it is certainly exceptional to see 
how God has transformed the person of Saul, it is much easier to see 
our own activities working alongside those of Ananias. His story carries a 
fraction of the drama of Sauls. But because of this, Ananias may be 
seen as a more useful example of what a body marked by the 
resurrection looks like in action. By focusing our reading of the text on 
Ananias, the story moves from being about God’s exceptional deeds on 
the person of Saul, to one about God’s encouragement of people to see 
beyond their preconceptions of others for the sake of the creation of 
good and just relationships. This becomes a story about how God works 
in this world, bringing people together in radical and unexpected ways. 
 
The story moves in three parts. First, Ananias expresses his concern to 
God about going to Saul saying in verses 13 and 14 “Lord, I have heard 
from many about this man, how much evil he has done to your saints in 
Jerusalem; here in Damascus he has the authority to have me arrested.” 
Ananias shows that he is well aware of who Saul is, and what he has 
done to those loyal to Christ.  
 
Second, the Lord responds to Ananias’ concern. Hearing Ananias’ 
worries about Saul, the Lord responds by stating exactly what the plan 
for Saul is (that he is to spread the Gospel to the Gentiles), and by 
reassuring Ananias that the sinful deeds of Saul will not be forgotten. 
The Lord responds to Ananias by addressing his concern, but then 
illustrating why it is so crucial for him to go to Saul. The ministry of 
bringing the Gospel to Gentiles depends on Ananias’ ability to move 
beyond his fears about Saul. 
 
Third, Ananias responds by showing trust in the Lord’s plan. Even 
though it puts him at great risk, he goes to Saul, heals, and then 
baptizes him. In the process we hear Ananias name Saul as brother in 
verse 17. In the end, Ananias’ decision to go to house of Judas on the 
Straight Street to lay hands on Saul, heal him, and call him brother was 
a decision to risk his own life for the sake of doing the will of God. 



Because of this, people are brought together in radical and unexpected 
ways. 
 
I can’t help but see in this story an example of what it looks like to move 
beyond a fear death, and into a confidence in living. Ananias refuses to 
succumb to his fears, and charges forward to befriend Saul. This is work 
made possible through the resurrection of Christ.  To confess that Christ 
is risen, is to confess that our way of being in this world is radically 
shaped by God’s loving actions exposed at Easter. It is to claim that our 
God is one who has conquered death so that all may live. We see this at 
play in Ananias’ actions. Upon hearing the Lord’s words, and having 
been already shaped by the resurrection of Christ, Ananias is able to live 
into the Lords desires for him, in spite of the risk involved. His potential 
persecution and death at the hands of Saul did not stop Ananias from 
approaching him, healing him, and befriending him. This is why our 
confession of faith in the resurrection is of such importance. It grants us 
the ability to live confidently into the desires God has for us. 
 
And so, as we continue on towards the coming of the Holy Spirit at 
Pentecost together, it is my hope that we may be people creatively 
imagining the ways in which our confessing the Resurrection of Christ is 
actually marking our lives. What are we saying about ourselves by the 
ways in which we confess our faith in the resurrection? How are we 
being caught up the work of God bringing all things together in radical 
and unexpected ways? And how do we see this work displayed and 
performed among us? From Damascus, to Rovinj, to Charleswood, the 
resurrection of Christ is being performed in countless ways. May we 
continue to catch sight of it. 


